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Schedule of Worship  :  Venue - ACE’s Hall , Near Subway Rest., Abbasiya
Every Friday Holy Qurbana  - 6:30 am - 9 am. (Morning Service)
Every Sunday Holy Qurbana  - 6:30 pm to 8:30 pm (Evening Service)
Holy Qurbana on 2nd Saturday (13-06-15) 7:00 am to 9:00 am (NECK South Tent)

Sleeha Nombu (13 Days Lent) : June 16th to 29th. 
Feast of St. Peter & St. Paul : Holy Qurbana & Perunnal Service will be on 28th
Sunday 6:30 pm at ACE Hall. Nercha will also be served. 

OVBS Inaugural Ceremony June 17th 5: 00pm

OVBS Closing Ceremony June 26th 5: 00pm

Free Transportation Facility :  To & fro free transporation facility is available to 
all who attend the Holy Qurbana of SSIOC at ACE Hall, Abbasiya. 
Contact Details :  Mr. Kuriachan P.K. : 96681598 (Transportation Gen. Co.ordinator)
Mr. Cherian V.T.  (Farwaniya & Khaitan) : 99285095, Mr. Joby Chacko. (Hawally & Salmiya) : 55005114
Parish Trustee : Mr. Raju K. : 99476337, Parish Secretary  : Mr. Binu Thomas : 50166267

HEARTFUL WISHES

Birthday & Wedding Anniversary : The Vicar & parishoners extend
blissful happy B’day & Wedding Anniversary wishes to all whose same
marks on the month of June. (Special prayer is offered in Holy Qurbana for them.)

For private circulation only Vicar : Fr.Saju Philip, Mob. - 60696128 / 24347327

Vol. 2, Issue :6 June 2015

Aaron Philip John
Mathew Mammen Toms

OVBS will be conducted from  June 17th to June 26th from 4:30pm to 
7:30pm at St. John’s Marthoma Hall, Opp. UAE Exchange, Abbasiya. 
OVBS forms are availbale with Sunday School Teachers, OVBS forms must 
be duly filled by the parents and to be submitted  on or before June 12th.  
For any Query pls contact : Mr. Reji T. Achenkunju - 96687425 (OVBS Supt.)

Please note the change in Date of OVBS 2015

OVBS Resource Person : Rev. Fr. Blesson Varghese, Nagpur Seminary
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THE STUDY OF SACRAMENTS - HOLY BAPTISM (... Cont)

Cont... Cont... 

The significance of the baptismal font
In the Syrian tradition, the baptismal font symbolizes the spiritual womb and the 
tomb of Christ. George, the bishop of Arabs wrote that the baptismal font symbol-
izes the tomb of Christ and the water symbolizes the womb that bears spiritual , 
immortal believers for the Kingdom of God. St. Paul lays stress on the fact that 
the font resembles the tomb of Christ. According to him baptism is our partaking 
in Christ’s death and resurrection (Rom 6:14; Col2: 12). Based on this, Moses 
Bar-Kepha and Dionysius Bar Sleebi opines that baptism resembles the resur-
rection of Christ and the believers. 
Anointing with the Holy Myron
Many believers are under the wrong notion that the sacrament of Holy Myron is 
a different sacrament all together. Many see anointing as parallel sacrament to 
confirmation in the West. Confirmation has its origin only in the West. Confirma-
tion is delivered to the believer, years after his / her baptism. Biblical scholars of 
the Roman Catholic Church still debate over its true connotation.
In the Syrian Church, the Sacrament of Myron is seen as a sacrament in itself. 
The anointing with Holy Myron is a cardinal rite of baptism. The Hoodaya Canon 
(2:3) clearly states that without the anointing with the Holy Myron, baptism 
would be incomplete. Baptism is a rebirth through water and spirit.  For this 
rebirth water and Myron are the true very essential commodities. The various 
facets of baptism are brought out through these two mediums. 
In baptism the believer in communion with Christ receives the Spirit as an anoint-
ment. The aim of anointing with Holy Myron is to make the believer partake in 
the anointing of Christ. The Holy Spirit that came upon Christ is also received by 
us through the Holy Myron. 
The White Garment
The Catechumen after anointment is clad in a white garment. Though this rite is 
not mentioned in the Pampakuda service book, it is given much importance in 
the baptismal service book. The white garment is a sign of renewal and sanctity. 
In the early church those believers who received baptism during Easter were to 
wear the white cloth for a week. That could be the reason by which the week 
following Easter is better known as Hevoro (white days).
According to George, the Bishop of Arabs, the baptized becomes the child of 
heavenly light because of which s/he has to wear white garments. According to 
the book of Revelation (7:9), the believers who participate in heavenly worship 
wore white garments. 
In the opinion of church fathers, in paradise Adam was clothed in garment of 
light. Because of his sins, Adam lost his garment of light and had to wear 
garments made of skin. White garment resembles that through baptism human-
kind received the garment of light for a second time.
 
Crown
The crown symbolizes royalty, victory and freedom. Through baptism we 
becomes the soldiers of Christ and become equipped to combat the evil forces. 
He who is victorious  in battle receives a  crown of justice (2 Tim 4:8), crown of 
glory (1 Pet 5: 4) and a crown of life (Rev 2:10). According to St. Paul, those who 
combat in worldly battles receive a fading crown whereas, the believers 
received an unfading crown. The crown that was given in baptism resembles the 
unfading crown, which we will receive in heaven (1 Cor 9:25).
 
Conclusion 
According to St. Paul, the aim of baptism is to becomes one with Christ (Gal 
3:27). This truth is highlighted in the N.T. with the help of diverse symbols. The 
various stages of baptism and anointment stress on this factor. In the Syrian 
tradition, Christ’s baptism is the stress on this factor. in the Syrian tradition, 
Christ’s baptism is the origin of Christian Baptism. Christ was baptized in Jordan 
to establish Christian Baptism. In the same Jordan River that Christ took 
baptism, the believer too gets baptized in it. The anointing of the Holy Spirit that 
Christ received is the same anointing that believer receives through Holy Myron. 

The Old Testament may be described as the literary expression of the religious 
life of the ancient Israel. More than a thousand years of time separate the 
earliest and the latest composition of the Old Testament. It reflects a varies 
social, economic, political, religious and geographical background; the slave 
and the free, the nomad and the farmer, the oppressed poor and the privileged 
landowners and rulers, proud empires and vassal states, the desert and the 
green pastures, rain-watered highland and the great floodplains of the Nile and 
Tigris-Euphrates – these are among the settings of the drama of the Divine 
revelation. The Old Testament reflects the may facets of the life of Israel, and its 
literature acquires many forms, in it are prose and poetry, myth and legend, folk 
tale and history, scared hymns and a superb love song, religious and secular 
laws, proverbs of the wise and oracles of the prophets, epic poems, laments, 
parables and allegories. Despite the variety in the content, as well as in the 
illustrations, there is a significant unity, centered in belief in the God-of-
Judgment and redemption, of justice and mercy springing out of the continuity 
and corporate nature of that people chosen by God to play the main role in the 
drama of revelation and from whom was to come Jesus of Nazareth.
The Israelites were more history – conscious than any other people in the 
ancient world. Probably as early as the time of David and Solomon, out of a 
matrix of myth, legend and history, there had appeared the earliest written form 
of the story of the saving acts of God from creation to the conquest of the Prom-
ised Land, an account that later in the modified form, became a part of the scrip-
ture. But, it was to a long time before the idea of the scripture arose and the Old 
Testament took its present form. 
The Jews reckoned three divisions within the scriptures: The law, the prophets 
and the writings. The law is the Pentateuch, the first five books, viz. Genesis, 
Exodus, Leviticus, Numbers and Deuteronomy. The prophets consist of the 
former prophets, the latter prophets, and their books. The books of the former 
prophets are Joshua, Judges, Samuel and Kings( 1 and 2 Samuel are reckoned 
as one book, and so are also 1 and 2 Kings). The later prophets are Isaiah, 
Jeremiah & Ezekiel (the “Major prophets”) and the book of the twelve books 
belong to the writings, a section which begins with the Psalms and ends with 1 
& 2 Chronicles.  
THE PENTATEUCH 
The Pentateuch (which literally means the “five scrolls”) comprises of the 
so-called “five books of Moses” known in the Jewish tradition as the Law or 
Thorah. These books elaborate basic themes of Israel’s tradition : the revelation 
to the patriarchs against the background of primeval history (Genesis), the 
exodus from Egypt (Exodus. Ch 1-18); the giving of the law in connection with 
the Sinai covenant (Exodus. Ch. 19-40, Leviticus); and the Lord’s guidance of 
His people through the wilderness towards the Promised Land (Numbers). The 
last book, Deuteronomy, which describes the final address of Moses to the 
Israel, represents a pause in the flow of the narratives towards the realization of 
the promise (Joshua).

The Pentateuch embraces a great diversity of material, which reflects Israel’s 
pilgrimage from the time of Abraham to the exile. The whole tradition however 
has been shaped by the basic themes found essentially in the confession of 
faith preserved in it (Deuteronomy 26:5-10, Joshua Ch. 24). The Pentateuch 
may be regarded as a elaboration of this creedal statement, according to the 
interests and insights of the various circles of tradition. In the early monarchy, 
(perhaps about 950 B.C.), a traditionalist from Judah first organized the 
traditions into a written epic. Sometime later (between about 900 and 750 B.C.), 
a traditionalist from North Israel or Ephraim presented another version of the 
sacred story. In the seventh century B.C., Deuteronomy was published (2 Kings 
Ch. 22-23), although this version rests upon old traditions. 
Thus, the Pentateuch took shape over a long period of time. It preserves not 
only the tones, which reverberated, in the Mosaic period, but also the overtones 
of the meaning perceived by the subsequent generations. In tribute to the 
creative influence of Moses, the whole traditions in its manifold richness was 
ascribed to the leader to whom, Israel believed, God had spoken as to no other 
man.

INTRODUCTION TO THE OLD TESTAMENT 


